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Spring fellowship
grant 2018

Applications are open for our
larger grant, amounting to
45'000 Swedish kronas and
three months of stay at the SRII
as a research fellow in the
spring semester of 2018.
Application deadline: October
15,2017.

Spring scholarship
grant 2018

Applications are open for our
smaller grants, consisting of
15’000 Swedish kronas and
one month of stay at the SRII,
to be used at a research visit to
Turkey in the spring term of
2018. Application deadline:
October 15, 2017.

Turkology grant

Applications are open for our
Turkologist grants, amounting
to 15’000 Swedish kronas and
one month of stay at the SRI,
to be used at a research visit in
the spring term of 2018.
Application deadline: October
15,2017.

For more info about our grants,
see www.srii.org/page/
scholarships
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Enstitiiden ...

Sonbahar sezonu, Eylil ay1 basinda, Anadolu’daki

Ahamenis Imparatorlugu adli sempozyumumuzla hizli
bir baslangi¢c yapti. M.O. 500 — 300 yillar1 arasinda
uzanan bu dénemde, yonetimi giiniimiiziin Iran’inda
bulunmasma ragmen Anadolu’da 6nemli bir yeri olan
imparatorlukta, bu iki bolge arasindaki etkilesim
karsilikliydr. Sempozyuma, bu alanda lider durumda olan
uluslararasi otoriteler katilim gosterirken, Isve¢ Aras-
tirma Enstitiisii ve Isvegli arastirmacilar igin on yillardir
cok 6nemli bir yeri olan Labraunda’ya agirlik verildi.
Labraunda, Ahamenis Imparatorlugu ile hig siiphesiz en
onemli dénemini yasamistr. Gliniimiiziin Bodrum’unda
devasa bir anit mezar1 bulunan ve ismini bu tip anit
mezarlara (Mozole) veren Kral Mausolus, hi¢ siiphesiz
Persepolis’teki hitkiimdarlarin Anadolu'daki uzantisiyds.
Bu nedenle sempozyumda, kulaga cok mantikli gelen
”Labraunda Anadolu’nun Persepolis’i sayilmaz mi?”
sorusu tartisildi. Sempozyumdan ¢ikan sonug¢ ise tim
paralelliklere ragmen Anadolu'daki 6zerk yapinin ken-
dine ait baskin bir otonomiye sahip oldugu ve bu nedenle
Labraunda’nin Persepolis’in Anadolu versiyonu sayila-
mayacagtydi.
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Ahamenis Hikiimdarligr 'nin, farkli kiltirler, diller ve dinler i¢in bolgesel 6zerklik ile
merkezi yonetim anlayisint birlestirmesini daha sonralart Osmanli Imparatorlugu’'nda da
goriiyoruz. Bu baglamda biz de gegtigimiz yaz, Lund ve Rotterdam Universiteleri ile isbirligi
yaparak Osmanlr’daki ¢ogulcu kiltiiriin ne 6lgiide hala yasatilip yasatilamadig: tizerine bir
calistay gerceklestirdik. Ayni tema, Tiirkiye'den ve Kuzey Avrupa'dan 6grenciler i¢in agtigimiz

ve sevgili komsumuz Isve¢ Baskonsoloslugu’yla birlikte gerceklestirdigimiz Insan Haklar1 Yaz
Okulu’nda da bir¢ok kez yinelendi.

Merkezi yonetim ve yerel kimlikler konusu, Istanbul’un biiyiik alt ve iistyapt projeleriyle
stirekli degisen haline bu yilki ziyaretlerinde tekrar taniklik eden y6netim kurulumuzun da
giundemindeydi. Bogaz'in bati tarafi paralelinde ve planlanan yeni kanal projesi yoniinde
yaptigimiz gezi, bizi yeni havaalani insaatina kadar goétirdi. Hemen ardindan, kuzeydeki
uciinct koprityll ve giineyindeki tiineli gecerken etraftaki diger devasa yeni yapilara baktik.

Yaz déneminde, konsolosluk bahgesindeki her iki binamiz da, i¢ ve dis cephe boyalar1 basta
olmak iizere degistiler ve bahgenin i¢indeki tiim binalarin renklerinin birbirleriyle uyumlu
olmalari saglandi. Ug defa boyamak durumunda kaldigimiz dis cephemiz, normalde yaz
ginlerinde gorilmeyecek, giille gibi yagan dolu nedeniyle, sehrin diger binalar1 gibi zarar
gordil ve tekrar boyandi. Sanirim, dolu yagisinin verdigi zararin en iyi goriilebilecegi 6rnek,
konsolosluk binasindan enstitii binasina gidis yolunu gosteren bakir levhanin goriintisiidiir.

Istanbul'da ve Tiirkiye genelinde hala belli oranda var olan endige hali Isvec’ten ve diger
tilkelerden gelen dostlarimiz tarafindan da fark edilmekte ve bu durumun aktivitelerimizi ne
yonde etkiledigini merak etmelerine neden olmakta. Bu konuda, ge¢mise bakarak gelecege
dogru ilerledigimizi soyleyebiliriz. Sonbahar dénemine, ti¢ farkl: enstitityle igbirligi yaparak,
tam yiiz yil 6nce gerceklesmis Rus Ekim Devrimi’nin 6zellikle Tirkiye cografyasini nasil
etkiledigine 151k tutacak bir seminer serisiyle basliyoruz. Dramatik olaylarin hakim oldugu bir
déneme yaptigimiz bu retrospektif yolculuk, bizlere gelecek konusunda yeni bir bakis agis
kazandirabilir.

Istanbul, 13 Eyliil 2017
Johan Mirtelius, Isve¢ Arastirma Enstitiisii Direktorii

Ceviri: Victoria Arzu Lejontatel
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Konstantinopolis’de Sanatve Devamlilik

Markus ve Amalia Wallenberg bursiyeri ve 2016-2018 dénemi Isvec
Arastirma Enstitiisii arastirmacilarindan Cecilia Olovsdotter ile
roportaj

Uzmanlik alan1 ge¢ antik ¢cag olan bir

sanat tarihcisisiniz. En 6nce hangisi
vardi sizin i¢in?

Sanat. Yiksek lisansimi sanat tarihi {izerine
yaptiktan sonra antik dénemde kiltiir ve
sosyal yasami arastirmaya basladim ve bu daha

sonra doktora tezimin konusu oldu.

Baslangictaki odak noktaniz ge¢ antik
donem sanati1 degildi yani, dyle mi?

Kesinlikle degildi. Benim favori donemlerim -
buiyiik 6lciide hala 6yle - 1700 ve 1800’ler.

Ancak ben sanatta devamlilik konusuna da
buyiik ilgi duyuyorum. Devamlilik, benim
yulardir ana alanim olan geg antik dénem arastirmalar: i¢in kapsayici bir tema ve 700’li yillara
kadar uzaniyor.

Daha spesifik bakarsak, su anki arastirma konunuz Roma mitolojisindeki zafer
tanricasi Victoria. Bu tanricay: arastirmaya nasil karar verdiniz?

Doktora tezimin hazirlanmas: sirasinda, ge¢ antik donem diptiklerle ilgili ¢alisirken karar
verdim. Diptikler, Roma uygarligindaki anitsal resim gelenegi ve bu gelenegin, bireyi ve
Victoria'nin toplumdaki statiisii ve davranislarint yansitis sekliyle ilintiliydi. 300-500’li yillar
araligina geldigimizde — erken Bizans donemi olarak tanimlanan dénem — Victoria figiiri,
hristiyan sanat1 da dahil olmak iizere tiim sanat dallarinda 6ncelikli olarak yer verilen bir figiir
haline geldi. Bu durum, imparatorluk i¢indeki gii¢ ve zafer konseptlerinin gelisimiyle ilgili bize
cok sey sOylilyor ve ayni zamanda zafer kutlamasi geleneginin ne kadar canli kalmaya devam
ettigini gosteriyor.

Daha énce de Isve¢ Arastirma Enstitiisii’nde Arastirmaci olarak calismistiniz. O
donemdeki arastirma konunuz neydi?

Mimari desenlerin, ge¢ Roma ve Bizans donemi resim sanatinda, 6zellikle anitsal sanatlarda
nasil kullanildigina dair bir galismam vardi. Aslinda Roma’y1 ve oradaki Isve¢ Enstitiisii'nii bu
nedenle Istanbul'dan daha ¢ok ziyaret ediyordum.

Swedish / English 4
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Tekrar istanbul’a donmek istemenize sebep olan sey neydi?

En ¢ok Istanbul'un canli akademik diinyasi — hem antik dénem ve Bizans’t kendilerine konu
edinmis arastirmacilar, hem de Isve¢c Arastirma Enstitiisi’'ndeki farkli bilim dallarindan
insanlarin bulusmasi. Ne kadar birbirinden farkli konularda calisirlarsa caligsinlar burada
herkes hizlica sosyallesip birbirlerinin alanlarina ilgi duyduklarini kesfediyor.

Istanbul bu kez de beklentilerinizi karsilad: mi?

Hem i¢ hem de dis diinyamizin son zamanlarda meydana gelen olaylardan etkilenmesinden
ka¢mabilmemiz miimkiin degil. Etrafindaki yogun giivenlik 6nlemleri, enstitiiyti fiziksel ve
akademik ¢evresinden uzaklastirip izole ediyor.

Boyle bir durumda ¢calismaniz nasil ilerliyor?

Her ne olursa olsun, benim arastirmam Bat1 Roma ile Dogu Roma’yr “birlestirmeye” devam
edip, ge¢ antik donem ve erken orta ¢ag arasindaki anitsal gelenegin devamliligini anlatacak.

Istanbul’da ge¢ antik dénem Victoria’lar1 var ms?

Arkeoloji Miizesi’nin koleksiyonlarinda bir¢ok Victoria bulunuyor ancak hepsi goriiniir degil
maalesef. Bunlarin arasinda lahitler ve Blachernai Sarayr’nin disari, Hali¢’e bakan kismina ait
zafer kapisinin panelleri (giiniimiiziin Balat semtinde) bulunuyor. Roma’ya kiyasla, Istanbul'da
bulunan ge¢ antik dénem anitlari sayica daha az
ancak dogu ve bati (Roma- Istanbul) arasindaki
devamlilik sehrin tamaminda goriilityor. Istanbul’u
gercekten ¢ok seviyorum.

Roéportaj: Olof Heilo

Ceviri: Victoria Arzu Lejontatel

Balatdan Viktoria

Fotograf: Cecilia Olovsdotter
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WIANBY, The 2017 Lecture in the
memory of Gunnar Jarring

b
p Ci_ I Prof. Dr. :
£5l: Mehmet Olmez

Yildiz University, Istanbul
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ININNS®

Old Turkic and Uighur Inscriptions in
Mongpolia, Investigated During an
Expedition in August 2017

SRII, October 12, 2017, 19:00
Istiklal Caddesi 247, Tiinel — Beyoglu

The first researcher who mentioned the oldest known Turkic

documents — generally referred fo by such the names as the Orkhon

inscriptions, Old Turkic inscriptions in a Runic alphabet, etc — was Philipp
Johann von Strahlenberg from Sweden. Some photos of the Yenisei inscriptions
were included in Strahlenberg’s famous publication from 1730. Thereafter, 160
years later, Turkic inscriptions from Southern Siberia and Mongolia were pub-
lished with photos by Scandinavian archaeologists on their return from expedi-
tions fo these regions. The most well known ones among these inscriptions are
Kiil Tégin, Bilge Kagan and Tunyukuk. This was thus the beginning of Old Turkic
Studies. Now, there are other important inscriptions that are much less known
than the aforementioned ones, due to their location far from residential areas. In
his presentation, Professor Olmez will give an account of his expedition to Kiili
Cor (Ikh-Khiishét) and Moyun Cor (Sine-Usu) and his research on these and
other Turkic inscriptions.

Mehmet Olmez has been working mostly on Buddhist Uyghur texts and on Old
Turkic texts from the 8th-13th centuries. His other research interests are Turkic
languages in China and Southern Siberia (Fuyu Kyrgyz, Yugur, Salar, and Tuvan),
lexicology, etymology and Turkic-Mongolian relations. He is a faculty member at
Yildiz Technical University, Istanbul. Further info at:
www.ae-~info.org/ae/Member/Olmez_Mehmet

Admission only after registration to helin.topal@sri.org.tr 1
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Spring Scholarships 2017

Dennis Johannesson is a student at
the Master Program in Languages at
Uppsala University, mainly focusing
on Arabic but also touching upon
Turkish - including Ottoman Turkish -
and Persian. The main focus of his
research lies on the Sufi tradition of
the Seljug Sultanate of Rim and the
Ottoman Empire, and especially Sadr
al-Din al-Qtnawi (1209-74), the main
disciple of the Arab Sufi, poet and
philosopher lbn ‘Arabi (1165-1240),
and the tradition that emanates from

him.

I spent my first ten years wandering the woods and swimming in the
lakes of Sweden. I lived with my family outside a small town in the
southern province of Smaland. After that, first my family and later I my-
self moved to increasingly large cities, ending up in a three-yearlong
stay in Istanbul. The only thing binding the woods of Sweden and the
streets of Istanbul together is maybe how suitable they both are for
wandering and getting lost. But before my move to Turkey I studied
literature and the Swedish language. During these studies I came to
realise that I needed to learn at least one or two languages if I wanted to
pursue anything serious when it came to research, and of course I also
telt a strong personal urge to actually learn something 'real’ and tangible.
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I already had a strong interest in the philosophical, mystical and literary
traditions of Islam, partly inspired by readings of the translations of
Eric Hermelin, the paintings of Ivan Aguéli and others. So when I first
went to Istanbul on vacation I got quite swept away by it. Would it be
possible to actually live here? That was the question I returned with. It
turned out that it actually was possible. In Turkey I began studying
Turkish and tried to broaden my knowledge of the literature and
tradition of Turkey. In Istanbul I also began studying Arabic, something
I have continued to do back in Sweden.

My reason for spending one month in Istanbul in March and April 2017
lies with Sadr al-Din al-Qunawi, the main disciple of Ibn ‘Arabi, and the
tradition that emanates from him. Istanbul has a very large collection of
handwritten Arabic manuscripts in several different libraries, and
especially when it comes to the period when he lived the resources in

Istanbul are invaluable.

In Istanbul I perused the manuscripts of Qunawi. Apart from trying to
get a general 'feel’ for the manuscripts, how widely they were circulated,
and the existence of autographs or holographs etc., special attention was
given a small treatise called @/-Risala al-Mursidiya. The treatise is con-
sidered important due to the fact that Qunawi mentions it in his last
will. Apart from this I also attended classes on the works of Ibn ‘Arabi
given in Turkish by one of the leading experts in the world on Qunawi

and Ibn ‘Arabi, Ekrem Demirli of Istanbul Universitesi.

Swedish / English 8
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Inconsistent or insufficient

Theology, philosophy and the quest for totality in the works of Sadr
al-Din al-Qunawi and al-Gazali

Dennis fobannesson, Uppsala University

The human race is not made up of a single community, nor does it follow a single intellectual
or religious tradition. Instead we have different traditions and cultures intermingling,
influencing and being influenced. Islam — defining itself as the final religion, followers of the
Seal of the Prophets — has always been acutely aware of the dilemmas of this human predica-
ment. Even though a certain historical consciousness is a marked sign of the developments of
the so called Axial Age,” no religion has been more engaged in reflecting upon what came
before it than Islam.

After the passing away of Muhammad a massive scientific movement, centered upon the
sciences of the Arabic language, burst forth. The hitherto oral traditions of poetry, historical
narrative and religious traditions of various kinds were collected and preserved and the
abstract rules of language were codified. All these sciences orbited the Qur’an and the prophe-
tic traditions, the trajectories of some being closer and others elliptical and only seldom
coming into contact with the two. It could be argued that these sciences were to a large
extent native in origin, taking their form and way of expression from its object of study, the
Arabic language. The same historical period also saw large movements of people because of
war and migration, which meant that the Islamic religion came into contact with the dazzling
legacy of the ancients.

The questions that ensued were as natural as they were inevitable: can we engage with the
this legacy? Why are we not content with ’our’ sciences? What should the relationship be-
tween the different traditions be? Can some sciences be studied and not other? Considering
that the contacts between the different traditions — especially the Greek and the Arabic ones,
if one may simplify matters to that extent — created a vast array of different responses which
in turn developed into new schools of thought, the intellectual landscape quickly became
overwhelming. This sense of loss of unity and harmony of Muslim intellectual life was re-
cognised by the scholars when they tried to encompass the enormous amount of information
available. It became increasingly difficult to master all relevant sciences and therefore one
would have to specialise in one or two of them. Both these tendencies reminds us of the

situation we are in today:

This predicament loomed large in the minds of some of the greatest thinkers, and they

became increasingly aware that an "Islamic’ solution must be a synthesis of some kind, not a

T Aterm introduced by Karl Jaspers to clarify what he saw as major developments in, among other things,
intellectual and religious traditions between around 8th to the 3rd century BC. See Karl Jaspers, Vom Ursprung und
Ziel der Geschichte (Zirich: Artemis-Verlag, 1949).

Swedish / English 9



No. 2 September 2017

total rejection nor a total acceptance. But what basis could such a synthesis really have?
AP'Imam al-Gazali (d. 505/1111) became one of the first thinkers to be intimately connected
with this very question because he, as he describes it in his autobiography, the Deliverance from
Error even came to doubt first-order propositions. This doubt (or maybe open-mindedness?)
also led him, in the same book, to give us the contours of the intellectual landscape of his day,
the various schools of thought, their rzison d’étre and their internal justifications for their
beliefs. He is especially famous for engaging with the philosophical tradition, a tradition
which he first described in the Aims of the Philosopherss and later refuted parts of in his famous
the Incoberence of the Philosophers.4

Gazali found his deliverance in following @/~ As‘ariya, one of the main schools of Islamic theo-

logy; Islamic law according to the school of al-Safi7, and the Sufi path. His intellectual crisis
did not really change his affiliations as such, but the framing and context of them changed.
According to Gazali some parts of philosophy must be rejected and others not, but the deter-
mining factor was not only abstract theoretical considerations and rational arguments.
Rather, what Gazali sought was a totality that tried to recover something of the simplicity of
the era of faiths before the compartmentalising and splitting into rivalling schools of thought;
and the way to do this for him was not a rejection of the developed tradition, but rather a
revitalising of it with a new sense of inner unity. This effort is most obvious in his magnum
opus the Revivification of the Sciences of Religion,® which begins with the Book of Knowledge, a
book of epistemology and definition of correct belief.

The Ihya' continues with a description of the life of a muslim in all of his inner and outer
states. For Gazali theology is just the starting ground, insufficient in itself, on the path to a
experiential relationship with God. The subject experiencing this relationship is an acting,
teeling, knowing and learning one, impossible to put into neat boxes. Theology is correct in
its assumptions but given the limitations of such a view of God it is there to be transcended.
But philosophy on the other hand is not correct in its core assumptions, rather it is,
according to Gazali, inconsistent and even dangerous. What is of use in philosophy is of an
instrumental character: mathematics, logic, rhetoric.

2 For the best Arabic edition see al-lmam al-Gazali, Al-Mungid min al-dalal wa-I-Mufsih bi-I"ahwal (Jeddah: Dar al-
Minhag, 2013).

3 al’lmam al-Gazalr, Magasid al-Falasifa (Damascus: Dar al-Taqwa li-I-tiba‘a wa-I-nasar wa-I-tawzi‘, 2000).

4 Ghazali and Michael E. Marmura, The Incoherence of the Philosophers: A Parallel English-Arabic Text Translated,
Introduced and Annotated, Islamic Translation Series (Provo, Utah: Brigham Young University Press, 1997).

5 The Era of the Pious Predecessors, the first three generations after the Prophet.
6 al-’lmam al-Gazali, ’lhya” ‘ulam al-din, 10 vols (Jeddah: Dar al-Minhag, 2013).

7 Kitab al-‘llm.
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Sadr al-Din al-Qunawi (d. 673/1274) was born around one hundred years after the death of
Gazali, in Konya, at the time a flourishing and dynamic city, and capital of the Seljuq Sulta-
nate of Rum. The hundred years between them had not settled the conflicts and the felt dis-
integration and disharmony in muslim intellectual life. Gazal’s ambitious and extremely
influential attempt to solve it by way of a 're-reading’ of the tradition within the context of a
lived spiritual life proved to be a viable way forward, but, according to some, it did not really
cut to the core of things, especially the relationship between theology and philosophy.

Between the two we find Ibn ‘Arabi (d. 638/1240), the stepfather and spiritual master of
Qiunawi, who continued in the vein of Gazali but moved in the direction of the concerns of
the philosophers in that he took certain issues of metaphysics, especially ontology, as his basis
for a close ’re-reading’ of the tradition.? Ibn ‘Arabi and Gazali both display a deep consonance
with the Qur’an, the prophetic tradition and the interpretative schools of thought that
tollowed them. Therefore one hears the echo of all of them in their works, in a direct or
indirect way, from the first line to the last. But what criterion? did Ibn ‘Arabi use to judge
what had passed before him, if he did not base himself on a specific school of thought to the
detriment of others? The Being of God and Its mirror in creation, the Perfect Man or /-
*Insan al-Kamil, is the central axis around which this hermeneutical effort revolves. But the
method is not at all a purely rational one, rather it depends on a spiritual transformation. The
truths you might reach by different methods, be they rational in nature or by studying the
sacred texts, must be ’verified’ and ’realized’ by first and foremost living them, and secondly
by the true realization which God places in the heart of the one who lives as he learns so to
speak. This is one of the reasons why the school of thought that takes Ibn ‘Arabi as its basis

have been called the School of Verification.r©

Sadr al-Din al-Qunawi continued the work of his master but sought a more ’philosophical’
way of expression. This point should not be overemphasised though, as it can easily lead to
certain mis-understandings. Qunawi was thoroughly acquainted with the religious texts and

two of his most famous works deals directly with them; ’I¢az al-bayin,* a commentary on the

8 The famous meeting between lbn ‘Arabi and Ibn Rusd is described by Ibn ‘Arabt himself in the Futahat. Ibn Rusd
asked if what he learned through rational speculation was the same as that one can obtain through mystical intuition
and a spiritual opening. Ibn ‘Arabi answered: "Yes and no. Between the yes and the no the spirits take their flight
beyond matter, and the necks detach themselves from their bodies.”. See lbn al-'Arabr, al-Futahat al-Makkiyah, ed.
‘Uthman Yahya, vol. 2 (Cairo: al-Hay'ah al-Misriyah al-'‘Ammabh lil-Kitab, 1392), 372-73.

? In the sense of a criterion for judgement between right and wrong, true and false. In this sense the Qur‘an is called

al-Furgan, 'the Criterion’, taken from the 25th sdra.
10 See for example Sadr al-Din al-Qunawi, ’I‘'gaz al-bayan fi tafsir 'umm al-Qur’an, 2nd ed. (Tehran, 2008), 25-27.

11 The best edition is Sadr al-Din al-Qanawi, ’I‘'gaz al-bayan fi tafsir 'umm Al-Qur’an, 2nd ed. (Tehran, 2008).
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opening sira of the Qur'an, and Serh al’ahddit al”arba‘inar commenting on 29 prophetic
traditions.’ But if we compare Qunawi’s search for a recovery of a unified vision and the
totality of the first generations after the Prophet to Gazal’s, we see that he displayed much
familiarity and affinity with the tradition of philosophy, especially the tradition of Plato and
his later day exponents. This is most obvious in his correspondence with Nasir al-Din al-Tasi
(d. 672/1274), the famous polymath and commentator on the works of Ibn Sina. Gazali had
engaged the philosophical tradition, but Qunawi actually engaged a philosopher, opening a
correspondence that touched upon all the big issues of the day. The tone of the corre-
spondence is rather cordial, and he goes to some lengths in emphasising his closeness to
philosophy, which also gives us the impression that for Qunawi the quest for totality must
also integrate the philosophical tradition. In the correspondence Qunawi talks about the
views of the ’verifiers’ and in what sense they agree with the philosophers and the theo-
logians:

[they agree} with the philosophers concerning that which rational speculation is capable
of grasping independently within its own domain, but nevertheless differing from them in
view of their command of other cognitive faculties and insights outside the domain of
reason and its limiting conditions. Concerning the theologians {mutakallimiinl, in their
varied appearances, the verifiers seldom agree with them, except on the most straight-
torward of questions.™4

The hundred years that separate Gazali and Qanawi had turned the tables on the relationship
between speculative Sufism and theology. For Gazali the basis was still theology, but for
Qunawi a general independence vis-a-vis the other schools of thought is discernible, but also
a much closer relationship to philosophy. A Turkish scholar, Ekrem Demirli, has summarised
this major development by stating that for Gazali theology was insufficient but philosophy
inconsistent. Qunawi and Ibn ‘Arabi on the other hand found theology inconsistent and
philosophy insufficient.s For all of them the rational speculation of theology and philosophy
must be transcended by entering the spiritual path and getting access to the ’other cognitive
faculties’ that Qunawi mentioned above. But the shift from a focus on theology to a focus on
philosophy is important in that it marks a general trend of Islamic intellectual history in the

direction of ontology and away from theology in a more narrow sense. From Quanawi onwards

12 Two good editions exists, see Muhammad ibn Ishaq Sadr al-Din al-Qdnawi and H. Kamil Yiimaz, Sharh al-arba‘in
hadithan = Kirk Hadis Serhi ve Terciimesi (Konya: MEBKAM, 2010); Sadr al-Din al-Qanawi and Abdullah Aydinli, Serh
al-’ahadit al-’arba‘ina = Kirk Hadis Serhi (Istanbul: M.U. iléhiyat Fakdiltesi Vakfi Yayinlari, 2015).

3 The title would indicate 40 traditions, but Qinawi passed away before he could complete them all. The work was
widely circulated with only the 29 traditions.

14 Muhammad ibn Ishaq Sadr al-Din al-Qanawi, Nasir al-Din Muhammad ibn Muhammad Tasi, and Gudrun
Schubert, Al- Murasalat bayna Sadr al-Din al-Qanawr wa-Nasir al-Din al-Tas7 (Shtatgart: Shtaynar, 1995), 165-66.

15 See for example Ekrem Demirli, islam Diisiincesi Uzerine: Séylesiler ve Konusmalar (Istanbul: Sufi Kitap, 2016),
111-13.
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serious philosophical speculation was mostly done in the context of the spiritual path, and
with the main objective reflection upon Being, Existence and the human state.

Qunawi played a major role in bringing together several intellectual tendencies and systema-
tising them into a coherent whole that later Sufis looked to as a signpost in the wilderness of
philosophical speculation, but also as a way of accessing the massive and apparently sprawling
output of his master, Ibn ‘Arabi. Qunawi became the watershed between earlier and later
Sufism in the sense that his influence was strategic rather than widespread. Thinkers
interested in metaphysics, philosophical Sufism and the integration of spirituality and
philosophy all had to take Qtnawi’s work into consideration. Obviously Gazal’s influence was
much larger, and the practical nature of his synthesis speaks directly to the day to day needs
of almost every believer. But both share a vision of integration of all Islamic sciences under
the directing guidance of a life of faith. Qunawi leans more heavily on the philosophical tradi-
tion and an ambition to develop a ’pure’ science of metaphysics; Gazali, on the other hand,
finds the theological tradition sufficient when viewed as a stepping stone to be transcended,
insufficient as a means of salvation and closeness to God.

The tomb of al-Qinawt, Konya, May 2017. Photo: Olof Heilo
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Spring Scholarships 2017

Emma Stenvall is an undergraduate
in Middle Eastern studies at Stock-
holm University. She holds a Bache-
lor's Degree in Media and Communi-
cation studies and journalism at
Umed and Mid Sweden Universities.
Her interest in the Middle East in
general and Turkey in particular has
grown during her years working as a
journalist, and when she decided to
continue with her studies her interest
got caught by Alevis and their role in
society, both in Turkey and the dia-

spora, with Sweden as focal point.

In the spring of 2017 I had the pleasure of spending five weeks at the

SRII, working on my Bachelor thesis on the Alevis, the second biggest

minority group in Turkey, and their use of t@kzye. The term takiye is used

in Islamic jurisprudence and refers to a technique which allows a person

to hide one’s religious belonging in order to avert danger.

The Alevis are not a homogenous group and there is no cohesive

definition of them. Some claim them to be descendants of heterodox

nomadic Turkish and Kurdish groups living in Anatolia, and both

scholars and Alevis themselves have for centuries been discussing

whether to place their belief within or outside of Islam.
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There is however one narrative that is shared by most perspectives and
can be considered to be the master narrative of Alevism — the narrative
of Alevis in opposition against and as victims of dominant powers. Alevi
history is characterized by persecution, and to avoid oppression they
traditionally settled in rural and inaccessible areas and practiced their
rituals behind closed doors, which also contributed to them being
surrounded by rumours and prejudices. With urbanization the Alevi
lifestyle changed as many of them moved to the cities, and in order to
keep avoiding misrecognition they developed the technique of living
their life in hiding.

Alevis did not just leave the rural parts of Anatolia for the cities in
Turkey; many of them also migrated to Europe. The number of Alevis
living in Sweden today is impossible to know for sure, but an estimated
number is around 12000.

Not much research has been made on the Alevis specifically living in
Sweden, but thanks to the stay at the Research Institute in Istanbul I
was able to have a closer look at studies conducted in other countries. In
Germany for example, studies have shown that, al-though Alevis don’t
face discrimination from the state, they have brought the use of takiye
with them from Turkey, and they use it both as a strategy and by default.
In my thesis the aim is to have a closer look at the Alevis in Sweden.
How are they talking about takiye — is the technique still relevant, and if
so, in which context is it applied?
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Synagogues, Churches and Mosques:

Connections and Interactions
SRII, 16-18 November 2017

The conference considers interactions, transformations
and conversions of religious buildings as a result of
diverse interventions and influences over a large span of
time. A comparative analysis substantially adds to our
understanding of the architectural essence connected to
the three Abrahamic religions. With their shared roots in
the eastern Mediterranean region, through many
centuries interactions have taken place in many parts of
Europe, in the Arab world, the Ottoman empire and
beyond. The transformation of the architectural
structures, the change of ornamentation, bearing new
signification and symbolic values, will be considered in
detail. The genesis of the projects for synagogues,
churches and mosques will be investigated by the roles of
architects, patrons and the religious communities, as well
as of established conventions and innovative aspirations.

Sabine Frommel

lm !igﬂ"“\‘\‘ “\ Johan Martelius
/ LW
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“Sersemletici derecede sasirtic1”

Isvec Kiiltiir Atasesi Sn. Suzi Ersahin ile Roportaj

Is ve akademik gecmisinizden bahsede-
bilir misiniz?

Egitimimi aslen resim sanat: iizerine, Konst-
fack’ta aldim ancak performans sanati da dahil
olmak iizere pek ¢ok sanat formuna yonelik
calismalarim bulunuyor. Tirkiye’ye Kultir
Atasesi olarak atanmadan 6nce, IASPIS adli,
Isve¢ Sanatgi Kurulu'na baglt bir atélye projesi-
nin bagindaydim. Sorumluluk alanim, uluslararasi
kiiratorler, Isvecli sanatcilar ve baska iilkelerden
sanat¢ilarin TASPIS dahilindeki programlarini
koordine etmekti. Bunun disinda, resim
bolimiinde 6gretim gorevlisi olarak Beckmans
Tasarim Okulu ve Kansas City Sanat Ensti-
tisi’'nde ¢alistim. Ayrica, illiistrasyon konusunda
uzaktan egitim veren bir birim kurdum.

Tiirkiye’deki Kiiltiir Atasesi pozisyonuna
basvurmamzin nedeni neydi?

Yalnizca resim sanatiyla degil, bir ¢ok farkli disiplinden gelen sanatgilarla calisma firsatiyd.
Yar1 Tirk olmamin da etkisi var tabii ki. Burada bulundugum siire igerisinde resim sanati
disinda ¢ok farkli sanat alanlarina yogunlastik.

Tiirkiye’de 6zellikle dikkatinizi ¢ceken bir sanat dali var mi1?

Tim sanat alanlarinda deneysel yaklasima sahip giicli gruplar var. Tabii yiiksek oranda bir
beynelmilelcilik de. Tirk resim sanati ve edebiyati uluslararast anlamda yerlesik hale gelmis
durumda. Miuzik i¢in de ayni seyi soyleyebiliriz. Pop, rock, caz ya da klasik, tiir farks
gozetmeksizin, goriniir anlamda bir¢ok uluslararas: paylasim s6z konusu. Tiyatronun durumu
ise, hem dilin hem de igerigin farkli kalmasi sebebiyle, biraz daha karmagik. Ayni sey, tersten
bakarsak, Isveg icin de gegerli aslinda. Isvec’te 6nem arz eden seyler Tiirkiye igin anlamsiz
kalabilir. Bir de tabii sahne sanatlarinin daha masrafli olmasi gergegi var.

Gérev taniminiz Isvec ve Tiirk kiiltiir ¢cevreleri arasinda bir koprii kurmak. Her iki
tarafta bu istege yonelik yaklasim ne yonde?

Isve¢ hakkinda ¢ok fazla bilgiye sahip olmamalarina ragmen Tiirk sanatcilar arasindaki Isveg
merak:t ¢ok bityilk. Orada nasil tiyatro yapildigiyla ¢ok ilgileniyorlar mesela. Bu anlamda,
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sanatgilarin birbirleriyle olan baglantilari ¢ok onemli. Isve¢’ten Tiirkiyeli sanatgilarla
bulusmak i¢in gelen sanat¢ilar geri dondiiklerinde, deneyimlerini "sersemletici derecede
sasirtict” olarak tanimliyorlar.

Bu ”sersemletici derecede sasirtic1” olma durumu sizin Tiirkiye’de gorev yap-
tigiz yillar icin de gecerli sanirim. Tiim bu olanlar iilkedeki kiiltiirel dinamikleri
nasil etkiliyor?

Hem fiziksel taginabilirlik hem de hizli iletisim anlaminda ¢ok dinamik bir ¢agda yastyoruz.
Siyasal ¢ekismeler yiiziinden bazi planlar degismek zorunda kalmis olabilir ancak bunun,
kiltir dinyasinin yasama hevesini azalttigini soyleyemeyiz. Tiirkiyeli sanatcilar yan gelip
yatmuyorlar. Yalniz biiytik 6l¢ctide degisen bir sey var ki o da Avrupa Birligi ile iligkiler. Goreve
ilk geldigim zamanlarla kiyaslayinca, kurabildigimiz temaslar ve Avrupa'dan gelen yardimlarin
onemli ol¢iide azaldigint gorityoruz. Boyle bir ortamda, Isvegle olan iliskileri, Tiirk sanatgilar
icin daha da degerli hale geliyor.

Kiiltiirel anlamda Isve¢ ve Tiirkiye birbirlerine neler verebilir, neler d3rete-
bilirler?

Isveg, organizasyonel yap: konusunda iyi bir iilke. Tiirkiye'de ise bagimsiz aktorler ve spon-
sorlarin rolleri ¢ok daha biyiik. Yani Isveg, devlet kurumlari anlaminda giiven verici
olabilirken, Tirkiye’de kiltiir hayatinin tepeden inme kararlarla yonetilmesini engelleyebilme
olanagi daha yiiksek.

Kiiltiir Ataseligi ile Isve¢ Arastirma Enstitiisii arasinda isbirligi alanlar:1 olustur-
mak icin gerekli 6nkosullara sahip miyiz sizce?

Kesinlikle. Ornegin birlikte bir misafir sanat¢i programi iizerinde galisabiliriz. Yazarlar veya
gorsel sanatlardan sanatgilar, Isve¢’teki Sanat¢ir Kurulu'ndan ya da Yazarlar Federasyonu’ndan
aldiklar1 finansal destekle, kisa ya da uzun vadeli olarak buraya gelip kalabilirler. Onlara,
ornegin eski sapelin i¢cinde, bir masa verip veya at6lye ortami saglayip, onlar i¢in bir ziyaret ve

sunum programi yapabiliriz.

Réportaj: Olof Heilo

Ceviri: Victoria Arzu Lejontatel

Kalabalik! is issued through the homepage of the SRII, srii.org. Editor: Olof Heilo (olof.heilo@sri.org.tr)
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